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00 Introduction 

[See the Book comments on 1 Timothy]
01 Chapter 1 

Verse 1
2 Timothy 1:1. According to the promise of life. An unusual addition to the opening formula of St. Paul’s letters, probably rising out of the sense that the promise was near its fulfilment, and that he was about to pass through life to death.

Verse 2
2 Timothy 1:2. My dearly beloved son. The change of epithet from the ‘true son’ of the First Epistle may be only a casual variation without any conscious purpose. To the extent, however, in which we may trace in modern correspondence a variation of feeling in ‘yours faithfully’ and ‘yours affectionately, we may recognise a shade of difference here. There is the same warmhearted love. There is not, perhaps, the same entire confidence. He has seen signs of timidity and weakness which lead him throughout the Epistle to earnest and almost vehement exhortation. The rest of the salutation is as before.

Verse 3
2 Timothy 1:3. Whom I serve from my forefathers. The English word suggests more remote ancestors than were in St. Paul’s thoughts. We have no word that precisely answers to the Greek, and are compelled to choose between ‘parents’ (as in 1 Timothy 5:4), which is too narrow, and ‘forefathers,’ which is too wide. The connexion of thought is probably that St. Paul, having Timothy’s mother and grandmother in his thoughts (as in 2 Timothy 1:5), goes back in memory to the influences that had surrounded his own childhood, and inserts out of natural sympathy a reference to them.

With a pure conscience. This was the point in the past on which St. Paul dwelt with an ever-increasing thankfulness. In childhood, youth, manhood, his conscience had always been free from the guilt of hypocrisy or wilful sinning against knowledge. Comp. Acts 23:1; Acts 24:16.

That without ceasing. The parallel phrase in Romans 1:9 suggests the thought that the special turn of the phrase (‘haw without ceasing’) was determined by the formula, ‘God is my witness,’ which commonly preceded it. There is, however, nothing incongruous in the construction as it stands. It was a thing to thank God for that he had his beloved son ever present in his thoughts and prayers.

Mention. The Greek has the article, implying the constant practice that had become a personal habit.

Verse 4
2 Timothy 1:4. Remembering thy tears. The words clearly refer to their last parting, probably that referred to in 1 Timothy 1:3. There, with his mind dwelling on the duties to which Timothy had been called, it was natural not to refer to the personal emotions of that parting. Now that absence had increased the yearning desire to see him once again, and so ‘be filled with joy,’ it was as natural to dwell on it. It is characteristic of Timothy’s sensitive, emotional nature that the tears were shed by him.
Verse 5
2 Timothy 1:5. When I call to remembrance. Warm as the words sound, there is just the shadow of a misgiving in them. He has to call to mind the past in order to feel confident for the future.

Thy grandmother Lois. We now see the reason of his reference to his own family. His remembrance of their piety had helped him. A like remembrance might help his disciple. The form of expression, ‘which dwelt,’ suggests the thought that mother as well as grandmother was dead. We learn from Acts 16:1, that the former, and therefore probably the latter also, was a Jewess.

And I am persuaded. The Greek ‘but’ suggests a mental contrast in the slight misgiving implied in ‘I am persuaded.’ We do not commonly say, ‘I am sure you will feel’ when we are quite sure.

Verse 6
2 Timothy 1:6. I put thee in remembrance. The anxiety shows itself again. It is necessary to remind the disciple, shrinking from danger or worry, to ‘stir up’ (literally, ‘to rekindle’) the gift of God, which, as in the phrase ‘quench not the Spirit,’ is thought of as a flame that may dwindle and be extinguished if not cherished and revived.

By the laying on of my hands. As being the chief ordainer (in later ecclesiastical language), he connects the gifts with his own imposition of hands rather than with that of the presbyters who assisted him (1 Timothy 4:14). The passage is not without interest as bearing on the sacramental language of the Church. The outward sign was not only a symbol, but an instrument of the spiritual gift.

Verse 7
2 Timothy 1:7. God hath not given. Better, ‘did not give.’
The spirit of fear. Better, ‘cowardice. Here, again, in the use of so strong a word, we trace the desire of the apostle to rouse Timothy from what seemed to him an undue timidity.

A sound mind. The Greek implies more than this (better, ‘discipline’), the gift of bringing others to the state so described; and it was in this that Timothy, with all his personal excellence, was defective.

Verse 8
2 Timothy 1:8. Be not thou therefore ashamed. The exhortation, grounded on the fact that the spiritual gifts which he had received should be allowed, as it were, free play, implies some fear that Timothy was acting as if ashamed of the testimony of Jesus.

Nor of me his prisoner. Something obviously had come to St. Paul’s knowledge on this point, which had given him pain. Timothy had drawn back, as if ashamed of him, as well as of the Gospel. He adds the word ‘prisoner’ as likely to appeal more strongly than aught else to Timothy’s feelings.

Be thou partaker of the afflictions of the gospel. Better, ‘Be thou a partaker in my sufferings for the gospel.’
According to the power of God, i.e. the power that comes from God, with special reference to the ‘spirit of power’ of 2 Timothy 1:7.

Verse 9
2 Timothy 1:9. The tram of thought obviously is: God has done so much for us. Shall we not at least do something for Him, if only by exercising the gifts He has bestowed on us? After his manner, once entering on the great theme, the writer is carried on by the fulness of his thoughts.

A holy calling, i.e. a calling, a summons, which implies holiness. This was not ‘according to our works,’ for they were by hypothesis, and in fact, unholy, but is referred to the purpose and the favour of God. And as no commencement in time could be ascribed to the Divine purpose, for that would imply change in the Unchangeable, this purpose, yes, and even the gift, must be thought of as belonging to periods beyond man’s power to measure; literally, ‘before the times of ages or ages’ before the years of eternity.

Verse 10
2 Timothy 1:10. By the appearing. Remarkable as the only passage in the New Testament in which the word ἐπιφανεία (= manifestation) is applied to the Incarnation of our Lord. Elsewhere, as in 2 Thessalonians 2:8, 1 Timothy 6:14, 2 Timothy 4:1; 2 Timothy 4:8, Titus 2:13, it is always used of the ‘appearing’ of the second Advent.

Hath abolished death. The verb is one of St. Paul’s favourite words, as e.g. in 1 Corinthians 13:8; 1 Corinthians 15:26, and implies depriving of activity, annulling, bringing to nought. The selection of this special attribute of the work of Christ is determined, as was ‘the promise of life’ in 2 Timothy 1:1, by the wish to make Timothy see life and death in their true colours, so that he might not fear the one or cleave ignobly to the other. Christ has deprived death of its power (1 Corinthians 15:26; 1 Corinthians 15:55; Hebrews 2:14). It is no longer an enemy to be dreaded, but a friend to be welcomed.

Brought to light. Better, ‘thrown light upon.’ The idea is not that of dragging forth what had been hidden in darkness, but, as in 1 Corinthians 4:5, that of pouring in light He has illumined the true, higher life of man, which was previously clouded by the lower.

Immortality. Better, as in 1 Corinthians 15:42, ‘incorruption’ He is speaking, not of mere exemption from physical death, but of the permanent glorified state which is exempted from decay.

Through the Gospel. Grammatically, the words may refer to both the preceding clauses, but it is better to connect them only with the second. Death was deprived of its sting by the single act of Christ. The Gospel of that death pours light upon the mystery of life.

Verse 11
2 Timothy 1:11. A preacher, an apostle, and a teacher of the Gentiles. There is something characteristic in the way in which Paul the aged, here and in 1 Timothy 2:7, where we find the same combination, accumulates one word upon another to express the greatness of his vocation. He is at once the herald, the envoy, the instructor. In this way only does he allow himself to magnify his office. 

Verse 12
2 Timothy 1:12. I also suffer these things. He assumes that the things of which he speaks are known to Timothy. They are at least sufficiently implied in the word ‘prisoner.’

I am not ashamed. The same word as in 2 Timothy 1:8. He is not ashamed of his work. Why should Timothy be ashamed of him?

Whom I have believed. Better, perhaps,’ in whom I have placed my trust.’
To keep that which I have committed to him. The Greek (τὴν παραθήκην μου); literally, ‘my deposit’) is ambiguous, and may be rendered either as in the English Version, or as a possessive genitive, ‘that which has been committed to me.’ In the latter construction, it would have approximately the same meaning as in 2 Timothy 1:14—the life, natural or spiritual; the truth; the doctrine; the work, with which the apostle had been entrusted. God would guard His own work. The analogy of the word ‘keep,’ however, as applied to God, is in favour of the former construction; and then the ‘deposit’ may be thought of as including all that was most precious in the apostle’s eyes, his work, his own salvation, or, as an echo of the words spoken on the cross (Luke 23:46), the spirit which ne commended to his Father.

Against that day. As in 2 Timothy 1:18, 2 Timothy 4:8,2 Thessalonians 1:10, the great day of the Lord, the final Advent of the Christ. 

Verse 13
2 Timothy 1:13. Hold fast the form of sound words. The word rendered ‘form’ (ὑποτύπωσις) is the same as that rightly translated ‘pattern’ in 1 Timothy 1:16. It is therefore probable that a word so rarely used by St. Paul is used here also in the same sense. Its position shows that it is emphatic, and though without the article in the Greek, the absence is supplied by the emphasis thus given. The full interpretation of the words turns on the meaning of the verb, which may be simply ‘have’ in the sense of ‘take,’ or ‘have’ in the sense of ‘hold fast and keep.’ The former gives as the meaning, ‘Take what I have just said as an example of the wholesome words;’ the latter, which seems, on the whole, to give the truer meaning, ‘Hold fast, keep before thee that pattern.’

Wholesome words. As in 1 Timothy 1:10; 1 Timothy 6:3, and elsewhere, words that are characterized by a spiritual healthiness.

Which thou hast heard of me. The Greek tense (‘which thou didst hear’) points to some definite occasion which Timothy would remember, and on which, in the temper of ‘the faith and love which are in Christ Jesus,’ Timothy had listened eagerly to the words which he was now in danger of forgetting. 

Verse 14
2 Timothy 1:14. That good thing which was committed unto thee. Taken in connexion with the foregoing reference to the healthy or health-giving words, the phrase includes what has been technically called the ‘depositum fidei;’ but it has, as in 2 Timothy 1:12, a wider range

not the doctrine or the truth only, but all of which Timothy had been made, if one may so speak, the trustee,

all spiritual gifts that he had himself received, and the Church committed to his charge.

Through the Holy Ghost which dwelleth in us. The plural of the pronoun is generic, not personal of Paul and Timothy only. The apostle assumes that the Holy Spirit is actually dwelling in all believers, enabling them to do that which by nature they cannot do.

Verse 15
2 Timothy 1:15. This thou knowest. With a singular naturalness, the apostle turns from his earnest exhortation to what we may call the ‘news’ of his letter. Yet it is not altogether news. He is telling Timothy what in part he knew before, and his motive in so doing is not far to seek.

All they which are in Asia be turned away from me. The words ‘they which are in Asia’ (not ‘from’) seem to refer, not to a recent fact in St. Paul’s imprisonment at Rome, his being shunned by Phygellus and Hermogenes, but to something that had happened when he was last at Ephesus. His appeal to Timothy’s knowledge of the facts, and the specific mention of Rome in the case of Onesiphorus, confirm this view, but it is fair to add that many commentators of repute take the other view.

Phygellus and Hermogenes. Of these we know nothing certain. Suetonius (Demit. c. 10) mentions a certain Hermogenes of Tarsus who was put to death by Domitian. If we could assume identity, the fact that it was a fellow-townsman and old acquaintance that shunned him would add a special sting to the pain thus inflicted on the sensitive heart of the apostle.

Verse 16
2 Timothy 1:16. The Lord give mercy to the house of Onesiphorus. Now we see what train of thought has led to the mention of these names. Timothy is to look on this picture and on that, and to ask himself whether he will cast in his lot with the two whose desertion had pained his father in the faith, or with him whose loyalty drew forth these words of thankful benediction. The expression ‘to the house of Onesiphorus,’ suggests, though it cannot be said to prove, the supposition that he himself was dead.

Refreshed me. The word, though not the same, is analogous to that in Philemon 1:7. Acts of kindness were to the heart of St. Paul as a cool breeze in the parching heat, as water to the thirsty, as the shadow of a rock in a weary land.

Was not ashamed of my chain. The word is obviously chosen to remind Timothy of the weakness which had made St. Paul’s entreaty in 2 Timothy 1:3 a painful necessity.

Verse 17
2 Timothy 1:17. When he was in Borne. It follows from this that he had left it, or, as above, was dead, at the time when St. Paul wrote.

Sought me out very diligently. Literally, ‘more diligently,’ as by an implied comparison with the conduct of others, or with the average of what was common. Others turned away. He came to Rome and never rested till he had found out where the prisoner of the Lord was kept in custody, and then he came with loyal and loving kindness.

Verse 18
2 Timothy 1:18. That he may find mercy from the Lord in that day. On the assumption already mentioned as probable, this would, of course, be a prayer for the dead. The reference to the great day of judgment falls in with this hypothesis. Such prayers were, we know from 2Ma_12:41-45, common among the Jews a century or more before St. Paul’s time, and there is good ground for thinking that they entered into the ritual of every synagogue, and were to be seen in the epitaphs in every Jewish burial-place. From the controversial point of view, this may appear to favour the doctrine and practice of the Church of Rome, but facts are facts apart from their controversial bearing. It is, at any rate, clear that such a simple utterance of hope in prayer, like the Shalom (Peace) of Jewish, and the ‘Requiescat’ or ‘Refrigerium’ of early Christian epitaphs, and the like prayers in early liturgies, though they sanction the natural outpouring of affectionate yearnings, are as far as possible from the full-blown Romish theory of Purgatory. The singular construction, ‘The Lord grant . . . mercy from the Lord,’ suggests the thought that the former is equivalent to ‘God grant as referring to the Father, the latter to the Lord Jesus as the Judge of quick and dead in the great day.

Thou knowest very well. Literally, ‘too well to need to be told.’ The ministrations refer probably to St. Paul’s last visit to Ephesus, where it would seem from 2 Timothy 4:19, Onesiphorus and his family had resided.

02 Chapter 2 
Verse 1
2 Timothy 2:1. Thou therefore, i.e. as following the example of Onesiphorus.

Be strong. The Greek verb, passive and not middle, implies at once the being strengthened, and the continuance in the state thus reached; and this process and state find the element of their life in the grace which is found in Christ.

Verse 2
2 Timothy 2:2. The things that thou hast heard. Probably the same as the ‘sound words’ of 2 Timothy 1:18.

Among many witnesses. Better ‘with’ or ‘through,’ the presence of the witnesses, presbyters and others, being thought of as a condition of the act referred to. This, as the right rendering, ‘which thou heardest,’ implies, was a charge as to the substance of the Christian faith delivered when Timothy was appointed by the laying on of hands to his special work.

Commit thou. The idea of the trust or deposit is continued. There is to be a perpetuation of the trust, and each man’s work for the time being is to choose faithful successors, who in their turn shall teach what they have learnt to others.

Verse 3
2 Timothy 2:3. Endure hardness. The word is the same as that rendered in 2 Timothy 1:8, ‘be thou partaker of the afflictions.’ ‘Take thy share in hardships’ would express its meaning. We lose the emphasis of repetition by the change of the English words.

Verse 4
2 Timothy 2:4. No man that warreth. Better, ‘no soldier on service.’
Affairs. The Greek word had acquired the secondary sense of affairs of trade, the businesses of this life. In Roman practice a soldier could not make a trade contract, or be plaintiff in a lawsuit

Who hath chosen him to be a soldier. The Greek word is-technical: the commander of a band which he himself has raised. As such it has a manifest fitness as applied to Christ, the great ‘Captain of our salvation.’ It was perhaps natural that the analogy thus stated should have developed in ecclesiastical legislation into a rule forbidding the ministers of the Church from engaging in any secular pursuits as a means of livelihood. Such a rule has much to be said in its favour on grounds of general expediency, but it should be remembered that it rests on them and not on St. Paul’s words. They are wider in their application, and extend to all soldiers of Christ, i.e. to all Christians, and they warn us, not against engaging in secular callings, but against so ‘entangling’ ourselves in them that they hinder the free growth of our higher life.

Verse 5
2 Timothy 2:5. Strive for masteries. St. Paul’s habitual way of looking at the Christian life led him to pass naturally from the thought of the soldier to that of the athlete. We want some word to express this more adequately in the English. ‘Strive in the games’ would perhaps answer the purpose, as bringing out more distinctly the new comparison.

Lawfully. The phrase, which is found in precisely the same connexion in Galen (Comm. in Hippocr. I. 15), was technical, half medical, and half belonging to the training schools of athletes, and implied the observance of all rules of life prior to the contest as well as during it. Failure to keep to the appointed diet and discipline, no less than taking an unfair advantage at the time, excluded the competitor from his reward.

Verse 6
2 Timothy 2:6. The husbandman that laboureth. The Greek, which expresses the qualifying clause by a present participle, implies labour during the (harvest or vintage rather than in the earlier stages of growth. Thus taken, the precept is parallel to that of not muzzling the ox as he treads out the corn, and urges to persevering labour when the harvest is ready, i.e. when the ministerial work seems crowned with success, as well as during the preliminary work of planting or watering. The words probably refer to the actual practice of Jewish or Greek agriculture.

Verse 7
2 Timothy 2:7. Consider what I say. St. Paul contents himself with suggesting the analogies of the two previous verses, and leaves it to Timothy’s reflection to see their bearing on himself.

And the Lord give thee. The better reading gives ‘for the Lord will give thee.’ This gives also a better meaning: ‘Make the effort to reflect, for if thou do, the Lord will give thee the discernment which thou needest.’

Verse 8
2 Timothy 2:8. Remember Jesus Christ. The exhortation, seemingly so abrupt and unconnected, looks both before and after. Quoting words which were probably part of some formulated confession of faith, St. Paul calls on Timothy to remember the two great truths of the Resurrection and the Incarnation. If that remembrance were clear and strong, he could not fail to be ready to take his share of hardships; he would be ready also to take a firm stand against the false teachers who, by saying that the resurrection was past already, reduced both truths to the level of fantastic myths. Special stress is laid on ‘the seed of David’ as indicating that Jesus was a historical, not an ideal Messiah (comp. Romans 1:3).

According to my gospel. The oral, not the written, Gospel delivered by St. Paul.

Verse 9
2 Timothy 2:9. Wherein I suffer trouble. The same emphatic word as the ‘endure hardness’ of 2 Timothy 2:3, the ‘be partaker of afflictions’ in 2 Timothy 1:8. The way in which St. Paul dwells upon the actual chains that were the outward marks of what men thought shame is eminently characteristic. So, at the outset, he is ‘for the hope of Israel bound with this chain’ (Acts 28:20), so at a later stage he is ‘an ambassador in bonds’ (Ephesians 6:20).

The word of God is not bound. The words have a wide range of meaning. His hands are manacled, but his tongue is free, and with it he can still speak the word of God. Apart even from any action of his own, that word was working actively outside his prison walls. There was no ground for fear that its course was over.

Verse 10
2 Timothy 2:10. Therefore. Better, ‘for this reason, so as to leave the English, like the Greek, to point either to what precedes or follows. Here the latter seems to give the preferable meaning, as in the like construction in 1 Timothy 1:16; Philemon 1:15. He is content to endure all things that God’s chosen ones may obtain the salvation that is in Christ Jesus. The thought of the apostle is, that God has throughout the world those whom He has chosen to eternal life; that this election depends for its results on human instrumentality, and may be frustrated by human negligence. For their sake, whether already converted or waiting to be called, he is content to suffer whatever God appoints for him. Those sufferings are part of the agencies by which God is working out for them salvation now and eternal glory hereafter.

Verse 11
2 Timothy 2:11. It is a faithful saying. The rhythmical form of the sentence that follows suggests the thought that we have a fragment of one of the ‘spiritual songs’ of Ephesians 5:19, Colossians 3:16, uttered under prophetic inspiration, accepted by the Church, used in its worship, taught to children and to converts.

If we be dead with him. The Greek tense points to a definite act, ‘if we died,’ and interpreted by Romans 6:3-4, Colossians 2:12, throws us back upon the mystical union with the death of Christ into which believers enter at their baptism.

Verse 12
2 Timothy 2:12. Shall also reign with him. The thought, though not the words, enters into our Lord’s teaching: ‘Ye shall sit on thrones, judging the twelve tribes of Israel’ (Matthew 19:28).

He also will deny us. The words clearly point to our Lord’s teaching in Matthew 10:33, and, like other passages in these Epistles, indicate that there was a widely-diffused knowledge of it.

Verse 13
2 Timothy 2:13. If we believe not. The antithesis in the Greek is better expressed by, ‘If we lose our faith. He still remains faithful.’ The special reference is of course to the words of Christ just cited. We may turn a deaf ear to them, refuse to believe them, but they will be found true at last. The faithfulness of Christ is pledged to the words of judgment as well as those of promise. The perfection of His nature excludes the thought of inconsistency or self-contradiction.

Verse 14
2 Timothy 2:14. Put them in remembrance. No persons have been mentioned, but St. Paul clearly has in his mind the teachers who tend to strivings about words. A various reading of some authority gives, ‘Put them in remembrance, charging them before the Lord; strive not about words,’ but the text is preferable.

But to the subverting. The English ‘but,’ which has nothing answering to it in the Greek, introduces a touch of sarcasm. St. Paul says simply ‘useful for nothing,’ working for the ruin of them that hear.

Verse 15
2 Timothy 2:15. Study, Strictly, ‘be eager, be zealous.’
Approved, i.e. tried and standing the trial.

Rightly dividing. The literal meaning, ‘cutting straight,’ admits obviously of many figurative applications, and the word has been referred accordingly to the work of the sculptor, the road-maker, the carpenter, the ploughman, the carver at table, the sacrificing priest. Of these, that of the ploughman seems to give the best meaning; but I am disposed to think that we may perhaps class this among the medical words with which these Epistles abound, and see in it a reference to the work of the surgeon, in which any deflection from the true line of incision might be perilous or even fatal. The reference in 2 Timothy 2:17 to the gangrene or cancer seems to carry on the train of thought.

Verse 16
2 Timothy 2:16. Shun. The word gives the sense, but hardly the force of the Greek: ‘Draw back from,’ as a group of men draw back from something horrible and loathsome.

Will eat. Again a strictly medical term: ‘Will take its course, as if feeding on the flesh.’
Verse 17
2 Timothy 2:17. Canker. Another medical word-Literally ‘gangrene,’ the state between inflammation and entire mortification. The word is used by Hippocrates sometimes in this special sense, sometimes of cancer.

Hymenæus and Philetus. The former has been mentioned already (1 Timothy 1:20). Of the latter nothing more is known.

Verse 18
2 Timothy 2:18. Saying that the resurrection is past already. In the absence of clearer evidence, we cannot speak with certainty of the nature of the error, but the words apparently point to a Gnostic idealizing, and therefore anti-Jewish, school of speculation. Probably caricaturing St. Paul’s own teaching (Romans 6:4; Colossians 2:12), they taught that baptism or conversion was the true resurrection, and so came by a roundabout way to the same conclusion as the Sadducee. In so doing, St. Paul, as he had felt in arguing against a like error at Corinth, felt that they were overthrowing men’s faith and robbing them of their hope.

Verse 19
2 Timothy 2:19. The foundation of God standeth sure. The Greek requires, ‘The strong (or firm) foundation of God stands fast.’ What is this ‘strong foundation’? And what is the imagery employed? The idea was, as we have seen, a familiar one with St. Paul, and is referred sometimes to Christ Himself (1 Corinthians 3:11), sometimes to good works (1 Timothy 6:19). Here it would seem to represent the thought that God’s unchanging truth is the foundation of His Church.

Having this seal. The figure is probably drawn from the practice of engraving inscriptions on one or both sides of the foundation stone. So in Revelation 21:14 the names of the twelve apostles are found on the twelve foundations of the mystical Jerusalem.

The Lord knoweth them that are his. Not as expressing the knowledge that flows from an inscrutable decree, but, as in 1 Corinthians 8:3; 1 Corinthians 13:12, John 10:14, the knowledge, implying love and approval, which Christ has of those who are truly His. This represents one side of the life of the believer, but, lest men interpret the truth wrongly, the other side also needs to be put forward, and that is found in personal holiness. Every one who names the name of the Lord, who speaks of Christ as His Lord, and therefore calls himself a Christian, is bound by so doing to depart from iniquity. Though not a quotation, we may perhaps recognise an echo of the ‘Depart ye, depart ye’ of Isaiah 52:11.

Verse 20
2 Timothy 2:20. In a great house. The words imply a parable which is not formally interpreted. Rising as it does, however, from the thought of the ‘foundation’ in 2 Timothy 2:19, we shall not be far wrong in assuming that the ‘great house’ is (as in 1 Timothy 3:15) the Church of God. The sequel of the parable presents questions of greater difficulty. Are we, with the majority of interpreters, to identify the vessels made to honour with those of silver and gold, those of wood and earth with the vessels made to dishonour? In this case the difference between the two sets of vessels is, in the interpretation of the parable, purely ethical. All true members of Christ are as the gold and silver, all unworthy members as the wood and clay. And as the material of which the vessel is made does not depend upon itself, it might seem at first as if we had here, as in the parable of the Tares and the Drag-net, to interpolate the thought that the man whom the vessel represents may by purifying himself transmute his nature, and pass from the one class to the other. I venture to think that a different interpretation gives a far truer meaning. The classes of vessels correspond to the gifts which men have received (as in the parable of the Talents we have the five, the two, the one), and each has its proper use and honour in the great house of the Church of God. But in each case, of the gold as of the clay, it is true that purity is the one essential condition of honourable use. The man of poorer gifts (to pass from the sign to the thing signified) may, if he keeps himself pure, be a vessel made to honour. If the silver and the gold are allowed to be defiled by that which is unclean, if ‘holiest things find vilest using,’ then even they are in danger of serving only as vessels for dishonour, of showing (not ceasing even then to fulfil a Divine purpose) that the righteous judgment of God is against them that commit such things. In this case the words, ‘If a man purge himself,’ retain their full significance, and we have no need to interpolate the idea of a self-transmuting process changing the earthen vessel into gold.

Verse 21
2 Timothy 2:21. If a man purge himself from these. Better, ‘cleanse.’ The pronoun, on the view just given, refers to the concrete acts implied in the ‘iniquity’ of 2 Timothy 2:19.

Sanctified. In the liturgical rather than the ethical sense, ‘consecrated’ or ‘hallowed.’
Verse 22
2 Timothy 2:22. Flee also youthful lusts. The English suggests too exclusively the thought of simple sensual desires, and these were doubtless prominent in St. Paul’s thoughts, but the words have a wider range, and include a young man’s vanity or ambition or impressiveness as well.

Peace, with them. Better, ‘peace with them,’ without the comma, as connecting the last words of the verse with the word to which they of right belong.

Verse 23
2 Timothy 2:23. Unlearned questions. The English adjective does not quite represent the force of the Greek, but it is not easy to find a better. ‘Undisciplined,’ perhaps, comes nearest. What is meant are the questionings which suggest themselves to untrained, uneducated minds, and which a true intellectual culture would lead men to avoid. What these were we cannot definitely say.

Strifes. Better, ‘fightings,’ in the literal sense of the word.

Verse 24
2 Timothy 2:24. Patient. The Greek is more expressive, ‘patient under, or putting up with, evil.’
Verse 25
2 Timothy 2:25. Instructing. Better, as in Hebrews 12:6 and elsewhere, ‘chastising’ or ‘correcting.’ The word never means simple instruction, but always education and discipline, and is obviously used here in contrast to the ‘undisciplined’ questioning of the preceding verse.

If God peradventure. The Greek includes the idea of time, ‘If at some time or other God should give repentance.’ Even in the work of opposing or correcting, the servant of Christ is to keep that possibility in view.

To the acknowledging of the truth. The verb is used in its older English sense of ‘knowing fully,’ rather than ‘confessing.’ As the error contemplated was one of false doctrine springing from corrupt life, so the remedial process was to begin at the beginning, first amendment of life, and then intellectual perception of the truth.

Verse 26
2 Timothy 2:26. That they may recover themselves. Literally, ‘that they may awake as from a drunken sleep.’
Taken captive by him at his will. The English presents no difficulty, but in the Greek the two possessive pronouns are not the same, and are, apparently at least, presented in direct contrast. If we accept them as pointing to different agents, then the probable meaning is, ‘that they may awake sobered from the snare of the devil, having been taken captive by him (the devil), unto (i.e. awaking unto) His will (the will of God);’ and this rendering is adopted by many commentators, and appears in the Revised Version of the New Testament. There seems, however, sufficient reason for supposing that the change of pronoun was determined by the desire of avoiding the repetition of the same word rather than by any purpose to distinguish between the two.

03 Chapter 3 
Verse 1
2 Timothy 3:1. In the last days. The words imply, as do many other passages in the New Testament, the belief that the end of the world’s history was not far off, that the then state of the world presented signs of its approach. So we have ‘it is the last time’ in 1 John 2:18, and St. Paul’s words implying that the end might come in the lifetime of the generation then living (1 Thessalonians 4:15; 1 Corinthians 15:51). History has baffled that expectation, but the permanent truth remains that, as elsewhere, ‘prophecy hath springing and germinant accomplishments.’ So here, phenomena of evil, like those described by St. Paul, bring on one of those days of the Lord that are preludes of the final judgment.

Perilous. Better, ‘grievous.’ The idea is that of distress rather than danger.

Verse 2
2 Timothy 3:2. Covetous. The alliterative emphasis is better given by ‘lovers of themselves, lovers of money.’

Proud. Better, ‘haughty.’

Blasphemers. The context would rather imply that the word is used in the sense of ‘railers’ or ‘revilers.’

Verse 3
2 Timothy 3:3. Truce-breakers. Better, ‘implacable,’—not the persons who break a truce, but those with whom no truce can be made.

False accusers. Better, ‘slanderers,’ as in 1 Timothy 3:11.

Fierce. More definitely, ‘untameable’ or ‘inhuman.’

Despisers of them that are good. Better, ‘having no love of good.’

Verse 4
2 Timothy 3:4. Heady. Better, ‘headlong.’

High-minded. The same word as 1 Timothy 3:6, 1 Timothy 6:4, ‘fevered’ or ‘delirious with pride.’

Lovers of pleasures. Better, as contrasting more pointedly the two objects of love, Movers of pleasure’ in the singular.

Verse 5
2 Timothy 3:5. Form. The Greek word suggests the idea of a manufactured article, the ‘fashion or semblance’ of piety.

Denying. The Greek participle is in the perfect, ‘having denied’ or ‘repudiated.’
From such turn away. The injunction implies, what is in other ways apparent, that. St. Paul thought of the characteristic features of the last days as already present.

Verse 6
2 Timothy 3:6. Creep into houses. The whole verse paints the early phase of an evil which has reappeared but too frequently in the religious history of Christendom. Every word expresses the scorn with which the apostle looked on the clandestine practices of those who thus gained influence in families, and became, if not the founders of sects, at least the leaders of coteries.

Silly women. The English well expresses the force of the Greek diminutive, ‘women-creatures.’
Laden with sins. The word gives the reason why such women fall easy victims to the Tartuffe of their time. They are oppressed with the burden of accumulated sins, and they follow any one who promises deliverance on easy terms, or drugs them with a spiritual anodyne.

Diverse lusts. As in the ‘youthful lusts’ of 2 Timothy 2:22, the word, though it includes, is not limited to, sensual passion, but takes in, as the word ‘divers’ implies, desires and caprices of every possible variety.

Verse 7
2 Timothy 3:7. The words describe vividly the fruitless wanderings of those who pass from system to system and teacher to teacher.

The knowledge of the truth, i.e., as in 2 Timothy 2:25, the full clear knowledge that shuts out uncertainty.

Verse 8
2 Timothy 3:8. Jannes and Jambres. The names do not appear in the Pentateuch or elsewhere in the Old Testament. They are found in the Targum or Paraphrase of Exodus 7:11; Exodus 22:11, ascribed to Jonathan, and may represent either a fragment of decorative fiction or an unwritten tradition. According to one legend they were the sons of Balaam, who prophesied the birth of Moses, suggested the murder of the Hebrew infants, and were Pharaoh’s counsellors in all evil. As in the reference to Enoch in Jude 14, we see a free use of what we call uncanonical materials by way, not of proof, but illustration.

Of corrupt minds. As in 1 Timothy 6:5, though the Greek word is not quite the same, ‘corrupted in their mind.’

Reprobate. In its strict sense, as ‘tried, found wanting, and rejected.’

Verse 9
2 Timothy 3:9. They shall proceed no further. Verbally there seems a contradiction between this and 2 Timothy 2:16, but the context shows that the earlier passage refers to the development of evil tendencies from their germ, and the later to their ultimate failure and decay. Heresies spread rapidly but are short-lived.

Verse 10
2 Timothy 3:10. Thou hast followed. Better, ‘thou didst follow.’ The pronoun is emphatic, and the tense points to a definite time, probably that of Timothy’s early discipleship, which St. Paul had in his memory. It half suggests, too, what the English perfect almost excludes, that the apostle was looking on what he speaks of as belonging to a vanished past. It had been. Was the present like it?

Doctrine. ‘Teaching’ in its widest sense.

Purpose. Here only used by St. Paul of himself, elsewhere of the Divine purpose.

Verse 11
2 Timothy 3:11. There is something at once natural and touching in the way in which the aged apostle goes back to the memories of the first missionary journey in which Timothy had known him. It is true that he did not then accompany him, but he must have known every incident of the persecutions recorded in Acts 13, 14. The Antioch is, of course, that in Pisidia, and the fact that it is not mentioned as such is, so far as it goes, a proof of the naturalness and therefore of the genuineness of the letter. Persecution and then deliverance, that had been the course of his life then. He is confident that it will be so to the end.

Verse 12
2 Timothy 3:12. All that will live godly. The Greek is emphatic, ‘all who purpose,’ ‘all whose will is’ to live godly. The general axiom is clearly intended to remind Timothy that there is no test by which a man can satisfy himself whether he lives piously, so sure as the question whether he is or is not, in some way or other, persecuted.

Verse 13
2 Timothy 3:13. Again we have an oscillation of thought, and the immediate advance of evil becomes prominent. The chasm would grow wider till the final issue.

Seducers. Better, ‘magicians,’ ‘sorcerers,’ with reference to Jannes and Jambres.

Verse 14
2 Timothy 3:14. Thou hast learned, and hast been assured of. As in other cases, the English perfect hides the force of the Greek. Better, ‘Thou didst learn and wast persuaded of.’

From whom. The received text gives the singular, the better MSS. the plural, The former would point to St. Paul, the latter to Lois and Eunice as well, perhaps (looking to the ‘from a child’ of the next verse) to them chiefly.

Verse 15
2 Timothy 3:15. The holy Scriptures. The Greek noun is not that usually employed in the New Testament, but answers rather to ‘sacred literature’ (Acts 26:24). It is used, however, of the Old Testament books by Josephus.

Which make thee wise. The English is literal enough, but the Greek implies somewhat more of systematic education.

Through faith which is in Christ Jesus. The addition is remarkable. St. Paul’s experience had taught him that without that faith the study of the sacred writings might lead only to endless questionings and logomachies. Targums and the Talmud remain as if to show how profitless such a study might become.

Verse 16
2 Timothy 3:16. All Scripture is given by inspiration of God. The Greek sentence leaves the verb to be understood, and this leaves the sentence ambiguous. ‘All Scripture God-inspired also profitable.’ According to the position which we assign to the omitted verb, we have—(1) All Scripture is God-inspired, and is profitable, etc.; or (2) All Scripture God-inspired is also profit-able, etc. Of these two, the former has been more commonly adopted, probably on account of the doctrine as to inspiration which it was supposed to confirm. The latter has, however, been adopted by many commentators, appears in the Revised Version of the New Testament, and on internal grounds has most to commend it. We can hardly think that St. Paul found it necessary to impress the abstract doctrine on the mind of Timothy. What was necessary was to impress on him the practical end to which every inspired writing ought to minister. Every Scripture, so far as it is inspired, works for the completeness of ‘the man of God,’ of the minister of Christ, and of his work.

For doctrine, i.e. as before, teachings in all its width. The words appear purposely chosen to describe the work of Scripture both on the individual character of the reader and on his pastoral work. It will be noticed that the points on which stress is laid are precisely those to which Timothy had been urged

the work of teaching (1 Timothy 1:3; 1 Timothy 4:11; 1 Timothy 4:13); of reforming (1 Timothy 5:21; 2 Timothy 2:15); of correcting (2 Timothy 2:25). It is as though he said, ‘It is of small use acknowledging the inspiration of Scripture as a dogma, unless you use it for its appointed work.’

Verse 17
2 Timothy 3:17. That the man of God. This, in technical language, is the final cause of the inspiration of Scripture

the reason why God has thus made it profitable. The ‘man of God’ is used here, as before in 1 Timothy 6:11, as a half official term, as in 1 Kings 13:1, 2 Kings 6:6; 2 Kings 6:9, to indicate the work of Timothy as a prophet and evangelist.

Perfect. In the sense of being complete at all points. The participle ‘thoroughly furnished’ is in the Greek formed from the same root, so that the effect answers to that of the English, ‘that the man of God may be complete, completely equipped.’ The explanation which has been given of this verse refers it primarily to the work of Scripture in fitting the minister of Christ, such as was Timothy, for his appointed work. But it is obvious that the work is not limited to this, and that this is the end for which Scripture was given in relation to each individual soul. It is obvious that St. Paul refers chiefly, many would say exclusively, to the Scriptures of the Old Testament; and it may well be believed that he had no thought at the time that this letter of personal counsel and strong emotion would come under the category of the Scripture of which he thus speaks. We need not, however, limit the word to this meaning. Other ‘writings’ or Scriptures were beginning to be known as such, records of the Gospel history (1 Timothy 5:18), records of prophetic utterances (Romans 16:26; 2 Peter 1:20), some of St. Paul’s own Epistles (2 Peter 3:16). The fact that the word had gained this wider range explains St. Paul’s addition of the qualifying adjective, not ‘every Scripture’ absolutely, but ‘every God-inspired Scripture,’ as though giving a test by which that inspiration might be recognised.

04 Chapter 4 
Verse 1

2 Timothy 4:1. I charge thee therefore. As the apostle is conscious that he is drawing near the end of his letter, he passes, as in 1 Timothy 5:21, into a more solemn strain of exhortation. Better, ‘I adjure.’
At his appearing and his kingdom. A better supported reading gives ‘by His appearing,’ as a formula of adjuration following naturally on the opening words.

Verse 2

2 Timothy 4:2. Preach the word. Better, ‘proclaim,’ do a herald’s work. The entreaty or command connects itself with what had just been said as to the right use of Scripture. Not that ‘the word of God’ is identified with Scripture, but that the one gives the right training and the best appliances for the due utterance of the other.

Be instant. In the old English sense, ‘press on’ ‘be urgent,’ with special reference to the work of proclaiming the word of God.

In season, out of season. The sharply - expressed contrast has sometimes proved misleading, and men have thought themselves bound to drag in sacred counsels in the strict sense of the word ‘unseasonably,’ even when they were casting pearls before swine. What is meant is ‘with or without what seems to men a special opportunity.’ We may, perhaps, trace a recollection of what had once happened in St. Paul’s experience, in the case of one who waited ‘for a more convenient season’ (Acts 24:25).

Reprove, rebuke, exhort. The words, strictly speaking, are in a descending scale of severity, and each act is to be not only ‘with,’ but in the temper of long-suffering. The unusual connexion of that ‘temper’ with the ‘doctrine’ or ‘teaching’ seems to imply a fear lest the long-suffering should lead to toning down the teaching and so to a sacrifice of the truth.

Verse 3

2 Timothy 4:3. The time shall come. Better, ‘there shall be a season.’ The Greek is the same word as ‘in season, out of season,’ and gives the reason for that command. Make the most of any season, whether good or bad, now, for before long you will find none willing to listen.

Sound doctrine. Better, as in previous passages, ‘healthy teaching’
Heap to themselves. The word is the same as the ‘laden’ of 2 Timothy 3:6, and was probably suggested by it.

Having itching ears. Another example of St. Paul’s medical phraseology. Those of whom he speaks are, as it were, suffering mentally from a pruritus aurium, which is soothed by external applications of fantastic myths and high-flown phrases.

Verse 4

2 Timothy 4:4. Unto fables. The Greek has the article, which, though it cannot well be given in English, implies that the ‘fables’ will be such as have been named before.

Verse 5

2 Timothy 4:5. Watch thou. There is a special emphasis on the pronoun. ‘Thou, whatever others may do, shouldst watch.’

Endure afflictions. The same word as in 2 Timothy 2:9.

Do the work of an evangelist. It is probable that the word was the formal designation of Timothy’s usual work, as it was of that of Philip (Acts 21:8). His present work at Ephesus was that of a Vicar-Apostolic on a special mission, but that was not to make him forgetful of his more normal duties.

Make full proof of. The English is expressive, but not more so than the literal ‘fill up the measure of thy ministry.’

Verse 6

2 Timothy 4:6. For I am ready to be offered. There is a pathetic tenderness in the reason thus given. ‘Do thy work thoroughly, for mine is all but over.’ The Greek is, however, even more emphatic, ‘I am being offered. My life is being poured out as a libation.’ That which in Philippians 2:17 was thought of as probable, had, after many chances and changes, come to be a reality.

The time of my departure, The Greek word is used here only in the New Testament, and was probably suggested by the way in which it was commonly applied to the ‘breaking up’ or ‘dispersion’ of those who had been gathered together for a sacrifice or ft libation.

Verse 7

2 Timothy 4:7. I have fought the good fight. The Greek is wider in its range, and takes in every kind of contest ‘I have striven a good strife’ would perhaps be nearer. The words that follow show that St. Paul, as in 1 Corinthians 9:24, is thinking specially of the Greek games.

I have kept the faith. What had been expressed before figuratively is now stated simply. So far he has not failed; he has kept the faith (in its objective sense) which had been committed to him.

Verse 8

2 Timothy 4:8. A crown of righteousness. Better, ‘the crown.’ The force of the genitive may be either that perfect righteousness constitutes the crown, as ‘glory’ in 1 Peter 5:4, and ‘life’ in James 1:12; or else, and perhaps preferably, that it is the crown belonging to righteousness. In any case it may be noted that, as in 1 Corinthians 9:25, it is the wreath of the victor in the games, not the crown or diadem of the king.

The Lord is, of course, the Lord Jesus.

That day. The day of His appearing, as in 2 Timothy 4:12-13.

Not to me only. Confident as he now feels, his great joy is not that there is a special reward for himself, but that it will be given to all like-minded with him.

That love. Better, ‘that have loved.’

Verse 10

2 Timothy 4:10. The letter comes to a close. The exhortation ends, and with a singular naturalness St. Paul passes to a condensed summary of news.

Demas. From the manner in which his name is joined with Luke’s in Colossians 4:14, Philemon 1:24, and from the mention of Thessalonica, it is probable that he was a Macedonian disciple. He was with St. Paul in his first imprisonment, and is mentioned, though with no special epithet of honour, as a fellow-worker with him at Rome. Now, when persecution was keener, he deserted him. St. Paul is content to record the fact and the motive. The religion of Christ would have interfered with his worldly prospects. The position of his name in Colossians 4 seems to imply that he was a Gentile convert.

Crescens. Nothing is, or can be, known of him, and it is doubtful whether the Galatia is the province of that name in Asia Minor, or Gaul. Traditions, of no authority, connect his name now with one, now with the other.

Titus. Assuming this to be the latest of St. Paul’s Epistles, we must assume that Titus, after receiving the Epistle addressed to him, had started from Crete for Nicopolis, had then pressed on to join St. Paul at Rome, and had afterwards started to carry on his work as an evangelist at Dalmatia. It would seem from St. Paul’s mention of Illyricum in Romans 15:19 as if he had already founded churches on the east coast of the Adriatic.

Verse 11

2 Timothy 4:11. Luke only is with me. Aristarchus, who is joined with Demas, Luke, and Mark in Colossians 4:10-14, Philemon 1:24, remains unaccounted for. Mark, it would seem, had been left with Timothy at Ephesus, having probably travelled thither in company with St. Paul. It is pleasant to note in this last mention of him the fullest recantation of the adverse opinion recorded in Acts 15:38. He is now ‘profitable’ (better, ‘useful’) for the ministry.

Verse 12

2 Timothy 4:12. Tychicus have I sent. Better, ‘I sent.’ In Ephesians 6:21, we find Tychicus mentioned as the bearer of the Epistle to that Church. What St. Paul says may refer to that journey, but it is also probable that Tychicus had returned to him in Rome, and then been sent once more to Ephesus. The life of these evangelist messengers was one apparently of incessant movement.

Verse 13

2 Timothy 4:13. Cloak. The meaning of the Greek word is doubtful. It may be a Greek form φελόνης of the Latin pænula, and in that case ‘cloak,’ a thick travelling wrapper, is a good equivalent for it. The word seems, however, to have been one of those technical terms that depend on fashion (like ἐξουσίαν in 1 Corinthians 11:10) and soon became obsolete, and in the time of Chrysostom it was thought by many to be a travelling bag. In either case, what we note is the naturalness of the request. Age and infirmities make him wish in his prison at Rome for the cloak that had so often warmed him, or he wanted the material for his defence, or the books that were the companion of his solitude. The idea of its being a special ecclesiastical vestment which he wanted for liturgical uses, may be mentioned as one of the curiosities of interpretation. Troas, we may note, would be a natural route from Ephesus to Europe, as in 2 Corinthians 2:12.

The books, but especially the parchments. Here again we are left to conjecture. The parchments were probably more costly than the books, which may have been on papyrus rolls. The latter may have been the Greek or Hebrew copy of the Old Testament. It may have included some of his own writings, or other records of the Apostolic Age. The former may have included documents proving his Roman citizenship, or other materials for his defence. But we can say nothing certain, and must be content with noting the fact (indicated also in the ‘much learning,’ i.e. the ‘many books’ of Acts 26:24) that St. Paul habitually travelled as with a portable library among his baggage.

Verse 14

2 Timothy 4:14. Alexander the coppersmith. Possibly identical with the man of the same name in Acts 19:33, and with the false teacher of 1 Timothy 1:20. Enmity against St. Paul is a common element in all three cases. As a coppersmith, there may have been a trade connexion with the craftsmen employed by Demetrius.

Did. Literally ‘showed,’ but English usage would hardly admit the word in this context

The Lord reward him. The better reading gives the future, ‘will reward him.’

Verse 15

2 Timothy 4:15. He greatly withstood our words. The words point to some discussion ending (if we assume identity with 1 Timothy 1:20) in St. Paul’s delivering him to Satan.

Verse 16

2 Timothy 4:16. At my first answer. The words point to a formal defence or ‘apology’ before some tribunal, probably at a first hearing of his cause in his second Roman imprisonment.

No one stood with me. The Greek word is more or less technical. No one was with him as an advocate. He could not pay for such help, and there were none to volunteer it. He was allowed to stand before the judge alone, as a man who had no friends.

I pray God. The Greek is simply optative, ‘May it not be laid.’ The prayer came doubtless from the depth of his soul, but the fact that he uttered it at all shows how deep a wound the desertion had inflicted.

Verse 17

2 Timothy 4:17. The Lord stood by me. The words may imply only, as they would with us, the consciousness of help and comfort coming as from a Divine friend; but, looking to such records as those of the visions of Acts 18:9; Acts 23:11, it is at least possible that they may point to a more immediate intuition.

Fully known. The English explains rather than translates. Literally, ‘might be carried to its full measure.’

That all the Gentiles might hear. The words sound like an exaggeration, but the naturalness of such an exaggeration is the best proof of the genuineness of the letter. To the apostle standing before Cæsar or Cæsar’s delegate, in the mother-city of the world, the event seemed, as indeed it was, of infinite importance. Not perhaps as he thought, but beyond his thoughts, strength was given him that all the nations, then, and throughout the centuries that followed, might hear.

From the mouth of the lion. The words admit of many interpretations, between which it is hard to choose, (1) The lion may be Nero, or the judge acting under him. (2) The words may mean that St. Paul, claiming his rights as a Roman citizen, was delivered from the doom which fell on other Christians of being thrown to the lions in the circus. (3) It may be a figure for the jaws of death. (4) The lion may be the devil tempting him through the sense of desertion to despair. In favour of (1) we may appeal to the use of the term ‘lion’ as applied to Artaxerxes in the apocryphal Esther 14:13, while (4) is supported by 1 Peter 5:8. On the whole, (1) commends itself most to me.

Verse 18

2 Timothy 4:18. Shall deliver me from every evil work. That thought, deliverance from evil, whether within or without, is more precious to the apostle than any deliverance from danger. The words in the Greek remind one so strongly of the clause ‘Deliver us from evil’ in the Lord’s Prayer, that we may well think of this as an echo from the familiar form. So far as it is so, it is in favour of the general, rather than the personal, application of that petition. The doxology also, no less than the prayer, may come from the form as it was used liturgically. In any case, it is noticeable that here we have, beyond the shadow of a doubt, a doxology addressed to Christ as the Lord, i.e. the fullest recognition of his Divine nature.

Verse 19

2 Timothy 4:19. Aquila and Priscilla. Partly, perhaps, from their trade as tentmakers, partly from their work as Christian preachers, their life was one of constant change, first at Rome and then at Corinth (Acts 18:2), then at Ephesus (Acts 18:18-19; Acts 18:26; 1 Corinthians 16:19), then at Rome again (Romans 16:3), lastly, as here, once more at Ephesus.

The household of Onesiphorus. Probably thus described as having lost their head and father (2 Timothy 1:16).

Verse 20

2 Timothy 4:20. Erastus. Probably the same as the steward or chamberlain of Corinth mentioned in Romans 16:23, or possibly also, as the messenger sent into Macedonia from Ephesus (Acts 19:22).

Trophismus, One of St. Paul’s companions on the last journey to Jerusalem (Acts 20:4), and described as an Ephesian.

Miletum ought, of course, to be Miletus. This again indicates St. Paul’s route, from Ephesus to Miletus, from Miletus to Troas, thence to Macedonia.

Verse 21

2 Timothy 4:21. Before winter. The special reason for the urgency was, of course, that after October or November, the navigation of the Mediterranean was suspended, as we see in Acts 27:9; Acts 27:12. The prospect of the winter was doubtless connected also with the wish for the cloak left at Troas.

Eubulus, and Pudens, and Linus, and Claudia. Two of the names connect themselves with an interesting series of coincidences. Here it will be sufficient to give a brief summary of them. They may be found at length in an Excursus in vol. 3 of Alford’s Greek Testament, and in a paper by the present writer in the Bible Educator (3 p. 245), and in a poem ‘Claudia and Pudens’ in his Master and Scholar. (1) There are several epigrams by Martial in which a Pudens is mentioned as married to a Claudia, a foreigner, and of British descent (i. 32, iv. 13, v. 48, vi. 58). She is called Rufina as a second name. (2) A Roman inscription was found at Chichester, and is now at Goodwood, in which Pudens is named as giving a site for a temple erected to Neptune and Minerva by a king and chieftain Tiberius Claudius Cogidubnus. The same Cogidubnus is named by Tacitus as ruling over cities in Sussex (Agricola, c. 14). (3) Pomponia, the wife of Aulus Plautius, who was connected with the Rufi, and had been commander in Britain (A.D. 57), was accused of having adopted an alien superstition (Tacit. Ann. xii. 32), which led her to habits of seclusion and melancholy, The description fits in with the supposition that she was a convert to the new faith, seeking sadly after a higher life. (4) The conclusion drawn from these facts is that Pudens served under Aulus Plautius in Britain, and was stationed in Sussex; that the wife of the commander took the daughter of Claudius Cogidubnus with her to Rome; that under her influence Claudia became a Christian; that St. Paul in his first imprisonment at Rome, through his frequent contact with the soldiers of the Praetorian guards, brought Pudens also to the faith, or found that he was already half convinced; that an affection which ended in marriage sprang up between the two. It is noticeable that Martial speaks with an unusual reverence both of the intellectual and moral character of Claudia.

Linus. The name occurs in the list of Bishops of Rome given by Irenæus (iii. 3, 3) and Eusebius (H. E. iii. 4) as next in succession to Clement.

Verse 22

2 Timothy 4:22. The only point to be noted is the union of the personal and the general prayers for blessing:—The Lord be with thy spirit. Grace be with you.
